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PREFACE

The seeds of this project were
sown in the fall of 2012 when the
Transylvanian Unitarian Archivist,
Molnar Lehel' received a letter
from a stranger. | was the unknown
American, Rev. Claudia Elferdink
who was then serving as the settled
minister at the Shoreline Unitarian
Universalist Society in Madison,
# Connecticut, USA,  midway
between New York City and
Boston. Volunteering to work for
the Archives of the Hungarian

Unitarian Church, HUC during my

! For Hungarian-speaking people, names begin wittighnily name first, then the given name, such as&r Lehel.
Women generally keep their family name and sometibwh partners add the other’s family name in&rtbwn.
English-speaking names are the reverse: first thengname, then the family name, such as my nartejd&
Elferdink. This paper respects each cultural pcaciind attempts to give each name as used by eestngcited.
Farkas Tamds: Csalddnévrendszer, névhasznalatltaezas nyelvi-kulturdlis kontaktushelyzetben. (Bystem of
family names, their use, and changes to themimgaistic-cultural contact situation.) In. Névtdhitesit. A Magyar
Nyelvtudoményi Tarsasag és az ELTE Magyar Nyelvtodioyi és Finnugor Intézetddzakos kiadvanya. (Periodical
of the Society of Hungarian Linguistics and Ingstwf Hungarian Linguistics and Finno-Ugric StudefsELTE
University, Budapest.) 31. 2009. 27-46.



ministerial sabbatical in the spring of 2013 hadmsed like an impossible dreaniThese hopes
began in a 2004 Project Harvest Hope pilgrimagé Wiev. David Keye3.At one point | met
Kovéacs Sandor, the Assistant Professor of Churatori at the Protestant Theological Institute
in Kolozsvar [Cluj-Napoca, Romaniathe provincial capital of Transylvania. He mengd the
Hungarian Unitarian Church Archives in Kolozsvadadnvas immediately intrigued. What could
be in those archives after over four centuries pitdian persecution- from hostile Popes and
Emperors, to Hapsburg Catholics, Nazis and Comrtsthis

To demonstrate some experience with Unitarian lacstop, | included with my offer to
volunteer, a copy of my earlier paper on a WorldrWara woman minister published in the
Journal of Unitarian Universalist HistotyCoincidentally, Lehel was looking to encourage
Transylvanians to do more research on their Umitaswvomen. Molnar’s mostly Hungarian-
language archives had never had such an offer &lorAmerican minister, let alone a woman.
Perhaps my presence could help inspire more womessearch. Little did | imagine at the time
that | would find an historical American woman rese Archive files. Molnar Lehel was intrigued
that a woman, a stranger, was volunteering! He@edemy offer.

Lehel had begun the laborious process of reclgnpiles of damaged files when he

became Archivist after his ministerial training ow@o decades ago. This was after the Unitarians

21n 2012, The Transylvanian Unitarian Church aredtimitarian Church in Hungary decided to unite hadame the
Hungarian Unitarian Church. All church worship, edtion and business continue in the Hungarian laggu
Molnér Lehel

% David Keyes, an American UU Minister, a long-tifriend of Transylvanian Unitarians, led this pilgage called
The Grand Symposium as a program of Project Haepe,www.projectharvesthope.orgProject Harvest Hope
grew out of a partnership between two congregati@akland, California and Okland, Transylvaniathe early
1990s—post-Communist Romania—these congregatioeanted of promoting self-determination, sustainable
agriculture and social renewal in our Unitarian letends, beginning among the primarily Szekler peo@laudia
Elferdink

4 Place names will be given in the Hungarian languafcthe Unitarians in Transylvania. Romanian naaiss will
be in [brackets] the first time the location is riiened.

5 Claudia Elferdink, “The Religion in the Last ChapWill Shock Him, The Life and Theology of the Réargaret
Brackenbury Crook,The Journal of Unitarian Universalist History,ol XXV, 2011-12, pp 121-139.




were able to reclaim their headquarters buildind 999, after the fall of a brutal Communist
dictator in Romania a decade earlier. On a minbnalget, he has been the sole professional staff
person in the HUC Archives since then. | had n@idew my non-Hungarian skills might be

helpful: | accepted his invitation.

The Hungarian Unitarian Church
Archives when restoration was in
process in 2001.

HUC Archives early restoration,

Molnar Lehel, Archivist at work.,
1 below

Much to my surprise, Lehel
was interested in publishing my
previous paper, translated to
Hungarian for the Unitarian journal,
for The Christian Sowerknown in

Transylvania as  Keresztény

Magvett.® He felt it spoke to

Y

~ Y

Transylvanian Unitarians because the article wasrnational- English and American. Also,
Margaret Crook, the subject, had attended Manch&silbege in Oxford, UK, a school familiar

especially to many Hungarian speaking Unitarianistémns who had studied there.

8 The Christian SoweKeresztény Magvéin Hungarian, is the journal of the HUC. It hasibeeblished since 1861.



The following March of 2013, | intentionally ared in Kolozsvar in time for Easter. How
might fellow Unitarians in eastern Europe embrduoe death of a fully human Jesus? As an
American Unitarian Universalist minister servinghgoegations that included a wide spectrum of
religious liberals ranging from Humanists, libef@ristians, Atheists and Buddhists, to Jews,
Muslims and Pagans, | was curious to experienceeEagth Unitarians in Transylvania. Easter
was just a week away and | would be in the Trarmybn pews. This enigma of Unitarian
theological and cultural differences and similastivould reveal itself in time.

Molnar Lehel invited me to summarize a large atita of his earliest English language
letters - correspondence mostly between Bishopngerdozsef (1835-1928) and his American
and British Unitarian counterpaftsThe Transylvanian Unitarians trace their begigrtiman anti-
trinitarian reform movement in the #@entury, during the early Protestant Reformation.

In the course of reading the®@entury bishop’s files, an unexpected woman ageeir
letters written almost entirely by men. She was.NRghmond from Providence, Rhode Island,
USA. When | later saw her portrait in a place ofitwoupstairs in the Headquarters, | realized she
was seen as an important person there. Why wasdneait here in Transylvania? This research
attempts to explain this mystery for the averagéddian and Unitarian Universalist sitting in the
pews in our congregations. Hopefully it also wil bnlightening for our ministers and leaders.

For many, this maybe the first introduction to tlmg connections between American,

7 The American Unitarian Association (AUA, founde825, which had separated in 1819 from the Congimualt
Church begun by the Puritans inM@entury colonial America) and the Universalist @tuof America (founded in
1793). The Unitarians and the Universalists codstdéid in 1961 to become the Unitarian Universa@gociation,

UUA. See “History,” seevww.uua.org.

8 After the reformation the new Arian (later callbdiitarian) denomination separated from the CathGlwrch

hierarchy system. The head of the Unitarian Chisdhe bishop with Deans being the head of theridist The

church organization is based on the Synod-Preshgterodel, which means that the Unitarians eleit tiovernment
including lay leaders as well as ministers. ThehBs Deans, lay leaders and congregational leaderall elected.



Transylvanian and British Unitarianism. Learningma Eddy Richmond’s story is a doorway to

understanding our exciting and complex shared ihyisto

Photograph of Ferencz Jbézsef, Unitarian

Bishop in Transylvania, left.

Ferencz J6zsef was a forward-looking
Bishop who actively sought opportunities to
expand relations with Britain and America
during his long tenure. He was beloved and
served as Bishop for fifty-two years, much of
which was a precious era of stability and

productivity in his country.

Americans might be surprised that Unitarians
in eastern Europe have a Bishop. Americans andBiidnitarians do not have bishops. Church
polity is how churches are organized. Both coustaie governed by democratic practices, though
the American President and the Transylvanian Bishiofes are somewhat different.

In America governance is named congregationatydlihe member congregations and
fellowships covenant to work together in the Un@arUniversalist Association. The UUA is

guided by the Seven Principles and Purposes. Bigsdrom each congregation make Association

9 Erdd Janos: Major dates from the History of the Travaylan Unitarian Church. Translated by Gellérd tud
Feburary 1928, Death of Bishop Ferencz Jézsef. hitigng Unitarian Churchyww.unitarius.hu _www.unitarius.org
(English  Hungarian)




decisions at the annual General Assembly (GA). ¥Eseryears they elect a UUA President. The
President is responsible for overall leadershipth@d UUA for more than 1,000 member
congregations and is a non-voting member of therdo& Trustees.” The Board of Trustees
governs the UUA between GA meetings. This is inberatly a democratic process; all top leaders
are elected®

The Hungarian Unitarian Church (HUC) uses Preslariepolity to govern, according to
Molnar Lehel, and is more hierarchical. The Bisksoplected for 6 years at one time and is elected
at the Synod of the church. Between the annual AEAssemblies (GA) a representative body
from more than 100 congregations called the Ctoryiof the Unitarian Church governs the
church. The HUC has a catechi$im.Over the years the HUC has been committed to an
increasingly democratic process: all leaders aeetetl. The Consistory makes decisions in
collaboration with the Bishop, who currently preféne Consistory to be the policy-making body.

The hopeful model of American democracy was remtalgk vivid in Kolozsvar over a
century ago during the time of Bishop Ferencavds this Bishop’s correspondence files, mostly
in English, that Lehel asked me to summarize sy tweuld be more accessible to the
Transylvanians, Americans and the British.

Each letter in each aged manila file foless distinct. Perhaps a hundred files, each
with several to dozens delicate sheets, were iy naergh chronological order. The letters were
from English-speaking writers in Boston, LondonyN€éork and many smaller cities and towns
such as Meadville, Highgate, York and particul&hpvidence, Rhode Island. The earliest letter

was dated 1827. Many letters to the Bishop werenfeoJohn Fretwell , an Englishman who

10 Molnar Lehel
I www. unitarias.orgfor the partial English version of HUC websitsge www.unitarius.hu/English




seemed to write on the ornate letterheads of hitigin

{swmnsgues and American business associates as he travetted (s

IMPORTERS AND COMMISSION MERCHANTS,

Naw 8 4x0 308 Huawoway,

Fretwell's handwritten letter to the Bishop, I€ft).

Just touching these brittle letters was moviraghe
such a fragile and personal expression. It fé& li
entering another time, real people living almosb tw
hundred years ago had not only touched, but alstewr

on this paper their most important thoughts. T thi

American, they evoked both mystery and respect for
the extraordinary efforts of Unitarian religious
ancestors.

The Bishop’s responses were also in aged fileserfez Jozsef usually wrote in Hungarian,
sometimes in German in his distinctive small aracpeal hand on utilitarian brown paper. On
similar paper was a draft English translation rittn a more flowing style identified by Molnar
Lehel as the writing of Kovacs Janos. A young st&n and teacher at the time in the Unitarian
school, Kovacs Janos often assisted the Bishop.EHiglish was very fluent from several years in
England at Manchester College, the British Unitasaminary.

Among the letters to the Bishop, both authors’ aobjects’ names emerged like John
Bowring, H.P. Kidder, Gall Miklés, Grindall ReynadKriza Janos, Edward Everett Hale, John
Paget, Charles Dall, John Tagart, J.J. Taylor aadid>Martineau. Also many more, appeared
including Pap Md6zes, Andrew Chalmers, John Frefweiha Richmond, J.C. Lawrence, H.W.

Crosskey, Kérmdczi Janos, Henry lerson, Kovacs slaiéalter Richmond, Robert Morison,




Caroline Richmond, Boros Gyorgy, and J.H. Allenerd&/they all Unitarians from cities, towns
and villages in the United States, Britain and $gdwania? To my American eyes, it was a puzzle
of names, known and unknown. This web of people@aces created another Unitarian enigma.
Eventually, most of these people played a rol&d@Anna Richmond story.

The letter summaries in English would be usefuwldofor researchers, especially
Hungarian-speaking Transylvanians. Those not flueringlish are assisted in comprehending
the essential meaning of the delicate letters,iquéatrly with languages and penmanship as
difficult as 19" century English and Hungarian.

My Archives assignment was exciting and
daunting. Reading the summaries was intense and
slow going. The handwriting, though delicate, reohg
from lovely readable cursive to almost indeciphtrab
black strokes. Sometimes | spent a whole morning
understanding one letter. Harvard Unitarian Ungtari
Church History Professors J.H. Allen’s handwriting
was almost impossible to read. Thanks to the
innovative English businessman and prolific letter

writer John Fretwell (left), reading many of histéses

was effortless. He had discovered the great America
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invention, the  “typewriting  machine.”

Ironically, of all the handwriting, his was th

most beautiful and legible! (See John Fretwel o

Dai

OFFICE OF

typewritten letter to the Bishop on right.) s e
alg reet,
Sehr geehrter ilerr :::-:/ml :‘gg;isfﬁ‘i?ﬂ:ld.ﬂ i 0/

In the course of writing hundreds ¢ Zwock dio-

ser Zeilen ist es [hien Mitgutheiled,dass un-
sar berushmter Americanischer Prediger,Dr.Ro-
bert Collyer ,die¢ser Tage nach England reis t

i i I & dort bei ifarrn tdwin Lawrence wohnen wird.
summaries in excel notebook form, | noticed t e e e e
Reise von dort nach Klausenburg ni.ohlmehr so

weit iat,seit der E yoeffnung der Arlbergbahn
a0 habe ich versucht ihn zu veranlassen udser—

frequent mention of a Unitarian woman frol B b On o e e
suchen.s wuerde fusr fie ain grosser Vorthei[
e sain,wenn dieser & crushmte Manno auﬂhf Gle— ’
i i yn kennan lernte’s gu der Conferens i
PrOVIdence’ RhOde ISland’ Anna RIChmO| E?‘;:‘:;;E:- d]:rupbar sprechen koennte,
Ieh bin zu krank um heute melr gu schreiben &
Htosehte [hnen nur rathen,an Herrn .Oollyer,.iuL
dresse d,British & Foreign Unitap ian “sa0cia-

(1810-1881). Among the English letters we tima in London zu sohroiben, ihn einsuladen

die Kirehen Siebenbusrgen’s zu Desuchen
feh hoffe such diec Nationalconferens in B2rat
oga zu besuchen,& zeichne

dozens from a British Unitarian leader nam: e

Ihr
John Fretwall

John Fretwell (1837-1909). Mysteriously, tt | (_#A/Mm o (
return address on many of his letters was
College Street, Providence. Fretwell's lette
were often to Bishop Ferencz and were about AnchrRond.

Toward the end of my sabbatical in Kolozsvér, befieeturning to America, |1 first saw
Anna Richmond’s portrait on the Headquarter's vadllUnitarian leaders and benefactors. This

portrait in this location revealed that Anna Richmdavas highly revered, but few Unitarians in
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Transylvania or America knew who she was, let alwhg Richmond was so generous to Unitarian
strangers.
The Consistory meets in the Board Meeting RoomMWE Headquarters in Kolozsvar

(below). Anna Richmond’s portrait hangs on the walhe upper right-hand corner, square

frame with round painting.

Molnér was one of the
few who knew Anna
Richmond had been a
major 19th century
benefactor and
contributed  $10,000
for the Transylvanian
schools*®However, he

didn't know who she

really was or why she and her family had made ifeeshving gift. At the time, | was not able to
read many key documents on Richmond because theyaméy in Hungarian or German. Some
important clues might also be in America. | soors weturning to America. “Mrs. Richmond, the
Bishop and the English Businessman,” a Transylvaaiad American collaboration across the
great Atlantic Ocean, had begun.

Part One of this paper describes Anna Eddy Ricla'sguortrait hanging in the Unitarian

Headquarters in Kolozsvar. This portrait was notaanident. The backstory begins with the

13 Current value of $10K, $300,000?
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collaborative multi-ethnic founding of Unitarianisah the Edict of Torda, The question of liberal
religious identity and struggling with claiming thame Unitarian persisted. We will briefly hold
up examples of Transylvania’s “hard times” in fagpersecution and the challenges of forgetting
earlier contact in the face of poor postal systantsdisruption.

Fortified with a faith of reason and compassretigious reformers, scholars, and travelers
shared Unitarianism with native liberal religioesdlers in Europe and finally America. It is the
liberal values which made possible what could hasen the first convergence ever of faithful
Unitarians from Transylvania, Britain and Americahe mid-nineteenth century.

Part Two describes the how and why of how tbrsvergence actually happened. We will
explain how the Unitarian Annual Meeting in 1874uked in Mrs. Richmond’s portrait. The
impact of Mrs. Richmond and her family was feltthg British, Mr. Fretwell, Bishop Ferencz and
the Transylvanians thousands of miles away. WevatidWorld One, when lives changed yet
again for Unitarians and the people of the East\edt. Sharing a faith in Unitarianism as a
liberal religion, international leaders came tbgetin the mid nineteenth century despite many
obstaclesMrs. Richmond, the Bishop and the English Businasssna story of Unitarian faith
and compassion in the facediftance andifferences.

| wrote this paper in English, collaborating comtlly with Molnar Lehel. A two-part
paper will be translated into Hungarian. With batin American and Transylvanian minister
working side by side, the intention is to includerén information to address the different
knowledge bases of English-speaking and Hungapaaisng readers. We expect some segments
will be new to some and common knowledge to othersle other parts will be the reverse. For
example, some historical Unitarians will be familia Transylvanians, others to Americans, and

yet to others to the British. Perhaps some figuiiks,Mr. Fretwell and Anna Eddy Richmond
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herself, may be unknown to all! In this effort thebtle common ground and liberal foundational
faith of Unitarians may be more evident. Your patewith this inclusiveness will be appreciated.
By sharing the common story in this research armngiting the article to publications in each
language, we aspire to create an opportunity foneaningful dialogue among and between

Unitarians from the West and East.
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Mrs. Richmond, the Bishop and the English Businessm

Transylvanian-American-British Unitarian Enigmas

Part One: The Mysterious Portrait and the Backstory

—

In her portrait, she is a woman of an eatiime. Her smile is faint, her “salt and pepper”
gray hair is parted in the middle with two paratiatled rows on either side in a nineteenth
century style. On the back of her head is an eltbdace scarf which ties in a bow under her
chin and trails over her right shoulder. Her deepeyes look out, intensely yet frail. She wears a
black dress which disappears into the dark backgtoBerhaps she is in mourning. Around her
neck is a dainty white lace collar closed by a $entfgpooch. Her gentle face and shoulders are

encircled by an ornate gold mat and frame. No nanakks her painting.



15

This distinguished portrait hangs high on a woadgded wall, in a room filled with
paintings of men in dark suits with collars andithnaork of earlier centuries, probably not
American or British. However, the woman in mourndrgss seems American, possibly around
the time of the American Civil War, mid 19th centur

Some paintings are labeled: beloved church leatlashers and benefactors. Bishop
Ferencz Joseph, is one of the larger portraitsodnyg Farkas Boloni Sandor is another. Such
walls filled with distinguished portraits are foumdmany venerable institutions such as Harvard
Divinity School, Yale, or perhaps Oxford, Englandin the manors of the very wealthy. This
room is not in the western world, however. It ighe east, in Transylvania’s provincial capital
of Kolozsvér, also now known as Cluj-Napoca, Roraani

This particular room, filled with portraits, is wke the Consistory meets in the
monumental six story Headquarters of the Hungddiaitarian Church in Transylvania. The
elected church representatives and leaders, knewmeaConsistory, gather regularly around the
large wooden table in the center of the room talgtine course of this Unitarian protestant
tradition. As they govern, their revered spiritaatestors look down on their deliberations.
However, one person looking down, the distinguislvechan in the top row, is not known to
many 21st century Transylvanian Unitarians. Whshis? Why is her portrait there among so
many men?

She is Anna Eddy Richmond, an American woman fRyovidence, Rhode Island. She
is a mystery, an enigma, little known today to batherican and Transylvanian Unitarians. One
of the few who know of Mrs. Richmond is down on fiist floor of this same building. He is the
Church Archivist, Molnar Lehel. In his archivaldd are letters written primarily in Hungarian,

and also a few in English, and German, betweeBisteop, Ferencz Jozsef and many Unitarians



16

in Transylvania, Hungary and other European andiNamerican countries in the later 19th
century. Some letters are to and from Mrs. Richmamdl her family.

What happened that led the Transylvanian Unitartarplace Anna Eddy Richmond'’s
portrait in their Consistory Room, thousands ofemidcross the sea from her home? According
to Archivist Molnér, Mrs. Richmond never met anydram Transylvania, let alone had she ever

been theré4

The answer to the question of how Anna Richmopdisrait came to the Consistory
Room is held within the walls of the headquarteksross the hall from the Consistory is the
office of Deputy Bishop, GyérDavid. In his office hangs an old photograph efaman
(above). When his memory was jogged, Lehel remeedbinat that photo may have been Anna

Richmond. Upon checking, he found that not onlg wa\nna Eddy Richmond, but gentle light

14 Kovacs Janos, “Anna Richmond's Life and PersopaliThe Christian Sower (Keresztény Maglyet883,
translated from Hungarian by Janké Szép Yvette8201
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markings traced the lines of the photo and a Iddkeo hair was attached! This photo was used
by a Transylvanian artist to trace her likenesstardock of hair showed the actual hair cdfor.
What might have happened between 1568, when tharimis first began, and the Richmond
portrait’s presentation in 1883 that created enarazhmon ground for American Anna Eddy
Richmond to send a lock of her hair to Transylvdaihave her portrait painted? Yes, she gave
a large financial gift to the Unitarian SchoolsTiransylvania. But why? How did she know
about them and why was she so generous to stréhfiereok for clues to this enigma, we go
back to our history.
Reason, Reformers and Diversity, A Newly- ExpandeWiew

Transylvania, far away from America, in the sixtdecentury was very far away from
the Roman Pope, on the border of the Muslim OttoErapire and the Christian world. As
border people, practicing tolerance was part ofgikie and take of daily life. The great distance
made Transylvania a refuge for religious dissentéext door to Turkey where tolerant Muslim
leaders gave safety to Christian heretics, thedliatRope’s Inquisition was nearly beyond
reach. Leaders of the Arians, as unitarian refosmalled themselves at the time, were a very
diverse ethnic group. They included Hungariangntaas (Saxons), Greeks, and Italians among

others, living in the eastern part of Hungary rtearCarpathian Mountains.

The “Founding Fathers of the Unitarian Church” evé&avid Ferenc (Francis David,

15207?-1579¥ and Heltai Gaspar (Jasper Heltai, 1510-1574). Tiene local Germans raised in

15 Unitarian Archives, Hungarian Unitarian Church Kmolozsvar, Deputy Bishop Gy&rDavid's office, with
permission

16 Erds Janos: Major dates from the History of the Travaylan Unitarian Church. Translated to English &fi&d
Judit, www.unitarius.hu/English

“According to the tradition he was born in 1510t presumably he was born later, around 1520 irokdar. His
father was Hertel David (citizen of Saxon natiotya)ihis mother was a Hungarian. After his fathérst name,
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the Hungarian culture. Heltai was an active Kol@zsanti-trinitariad’ and owned a printing
house'® David was a powerful preacher who was trained @atholic priest in Wittenberg. Upon
his return to Kolozsvar his liberal Luther-inspir@&formation thinking led him to become a
Lutheran and then a Reformed Calvinist Church Bislvbose beliefs continued to be driven by
reason and the teachings of the New Testament &éduazareth. These two men, David and
Heltai, were not in isolation; it was a collectimad multi-ethnic effort . David and Heltai were
joined by an Italian who had fled from Poland, GgoBiandrada (1515-1588) a Greek, Jacobus
Palaeologus (1520-1585), and others. These youdgatareformers were anti-trinitarians,
inspired by the martyred Spanish theologian andigist, Michael Servetus (1511-1553). These
Enlightenment reformers, from many countries, weye/ safe in Transylvania and were eager to
publish anti-trinitarian “works for learned Latipeaking Western Europeans.” With Humanist
influence from Italy?° these were strong advocates of the freedom ofceamse, religious

tolerance and reading the Bible informed by reason.

It is possible that these reformers were promoangdditional Servetus view expressed

in his famousErrors of the Trinity According to American Unitarian Universalist histor

David, he named himself Franciscus Davidis (orsoBavid) and from this he Hungarianized it latetoi David as
his last or family nhame. His sons, David and Jaetigned to the name of Hertel in its Latin forngertélius.”

17 Kovacs Sandor, “Outrageous Engravings in 1Gentury Transylvanian Anti-Trinitarian Publicatih a
unpublished paper in English and Hungarian.

18 Erds JAnos, “A Brief History of the Unitarian Church?;1p.13. Inner Renewal of the Churehyw.unitarius.org
www.unitarius.hu/Englistfavailable in Hungarian and English)

19 Earl Morse WilburOur Unitarian History,p. 37.

20 The classical Humanist teaching of ancient Greebeh promoted free inquiry, democracy, arts, dedelopment
of human potential, were revived among some Reaagssltalian Catholic clergy. Over time, their id@sere deemed
heretical and they migrated to liberal enclavesughout Europe, including Poland, then TransylvaMadern
Humanism is more centered on human welfare, thenatautonomous self and replaces the divine Wwitman
reason. The “Humanist Manifesto” was signed, amotigrs, by American Unitarian leaders John Diefrittshn
Dewey, Curtiss W. Reese, and David Rhys WilliamthanMay/June issue of the 1988w HumanistThe Humanist
Manifesto was controversial; it has evolved andtiooies to influence a large segment of Americantdsian
Universalism. See www.uua.org and www.UnitariagdnEnglish and Hungarian details on this metadnist
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Susan J. Ritchie, Michael Servetus was concernatl ttte Trinity “unnecessarily separates
Christianity from Judaism and Islam” and Servetpgaises Islam’s acceptance of Jesus as a

prophet and regrets that Christianity does notrnetie favor by acknowledging Islarit”

Many of these men were hunted as heretics byndpgdition. The Greek, Palaeologus for
example, was a brilliant theologian and was invibgdDavid Ferenc to be headmaster at the
Unitarian school in Kolozsvar. Ritchie claims tRatiaeologus “provided the most comprehensive
articulation within early Unitarianism of a naturahship between Christianity, Judaism and
Islam?? He was eventually chased to Rome where he wascpubEheaded in 158%. Liberal
thinking was seen as a serious threat to the Pdpgisia and Roman imperial power. Over several
centuries, the Inquisition was the Roman Cathatienapt to eliminate all “heresy,” meaning
dissenters, reformers and believers in other mlgitraditions, including Jews and Arians

(Unitarians).

Il Szapolyai Janos Zsigmond

(John Sigismund, 1540-1571)

As a political, trade and religious buffer
between the Roman Catholic and the Turkish
Muslin worlds, Transylvania was a refuge for
heretics. The region was embroiled in religious

controversy. A young Hungarian Transylvanian

prince, Il Szapolyai Janos Zsigmond (John

21 Susan RitchieChildren of the Same Go8kinner House Books, Boston, MA, 2014. pp. 16-17
22 |bid, p.17
23 Kovacs Sandor, “Outrageous Engravings in Sixte@shtury Anti-Trinitarian Publications,” unpublisheaper.
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Sigismund, 1540-1571) suffered the early deathiofdther, so his mother, Queen Isabella, ruled
in his place until he came of age. Suleiman |, $yarania’s Ottoman neighbor, protected Queen
Isabella and her infant son from the aggressioth@fiHapsburg Empire’s Ferdinand. The Sultan
enabled Queen Isabella and her child to rule, nggKiransylvania a neutral zone between the
warring Moslems and Catholics. Queen Isabella sdpgdolerance under her rule. She was of
Polish heritage, with Hapsburg and royal ancegtsyRegent to the young prince, Queen Isabella
granted Reformed Protestants and Lutherans egligibts rights with the Catholics. “It was
Isabella who in 1563 invited from Poland the weiblkvn propagandist (and physician), George
Biandra...Isabella appears to have steadily befadrthe most radical leaders of the Reformation;
and her counsel must have done much to form theactea of the young prince?

With this liberal upbringing, the prince had anigimened understanding of religious
relations. When he came to the throne, the nemgd®iing of Transylvania called for debates to
resolve religious tension in the province. In egteh arduous religious confrontations, Déavid
Ferenc persuasively argued for anti-trinitarianiamd reason in interpreting the scriptures.
Convinced by David, Sigismund then adopted Unitasia, but he did not require his subjects to

follow his new faith as was common practice of timee. Instead he issued a ground-breaking

24 Joseph Henry AllenAn Historical Sketch of the Unitarian Movement $iice ReformatignAmerican Church
History, The Christian Literature Company, New Y.o1894, p.103-105 Note: J.H. Allen was the Churd$tdiy
professor at Harvard Divinity School for the latelf of the 1§ century and he was a peer to many of the Unitarian
leaders in Transylvania, Britain and America irstpaper. He was an honorary member of the Congigtected
Unitarian governing board in Kolozsvar), on the ¥ad faculty, a friend of many and correspondedilaty with
some of the key players in this research. In thewkal of this book he describes himself as a “vdfeiot an
annalist.” His letters and papers are at the Arhief the Andover Harvard Library at Harvard DitynSchool,
Cambridge Massachusetts, USA. Along with this bduog, letters to Bishop Ferencz Josef and John Efetwe
heavily relied on in this research. Claudia Elfekdi
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proclamation of religious tolerance, the Edict ofda in 1568. Here began the Unitarian Church.,

450 years ag®

The Proclamation of the Act on Religious Freedorthatl568 Session of the Transylvanian Diet
by Aladar Korosbi Kriesch, 1896. David Ferenc’s convincing arguméont liberal religion,
center, is memorialized in this large painting, ndigplayed at a museum in the town of Torda,
Transylvania.
Unitarian Emergence and Claiming the Name Unitarian Reluctantly
The reform and tolerance proclaimed by Diet of deorwas widely embraced in

Transylvania. Now the Arians (as Unitarians weentknown) shared equal community religious

rights with the Catholics, Lutherans, and Reforr@édirches. Just three years after his Edict, the

25 This is an extremely simplified account of Unigamism. Curious? See history in the HUC website Wwiniffers
Hungarian and English versionsyw.unitarius.hu For a brief history in English written by Trah&nian Unitarians
and edited by John Dale, see “History of the Chfirch the UU Partner Church Online Travel Guide,
www.uupcc.org/sites/uupcc.org/files/online_transydvel guide_2018.pdf for an extensive account see George
Huntston Williams,The Radical ReformatiorThird Edition, Volume XV Sixteenth Century EssaysdaStudies,
Sixteenth Century Journal Publishers brought tdipation with support of the Northeast Missouri t8t&niversity,
1992




22

forward-looking King, 1l Szapolyai JAnos Zsigmomehs injured in a carriage accident; he died
soon thereafter. His death marked the end of d tg@den era” of religious tolerance. More
conservative political leaders gained influencerafie King’s death. The new rulers respected the
Arians’ (Unitarians’) rights as long as Unitariagliefs stayed the same. Innovation was forbidden.
The followers of David saw themselves as havingaader pure faith of reason, justice and
tolerance, among Christians under the larger urnaboglreformed Christianity. Other Protestant
Christians would not tolerate including the libetfaihking anti-trinitarians. Conflict then erupted
among the Arians, between the pragmatic Biandralte wanted to appease the authorities by
limiting innovation and the visionary and ratiofvid Ferenc who continued to innovate in his
understanding of Jesus’ teachings. Because ofninisvations, David was arrested, tried and
eventually died in prison in the town of Deva irn785

. The Unitarian name was eventually first used inQL&0the Diet of Lécfalvé®

Anti-trinitarians as monotheists were sometimesiaed of being Jews or Muslims. In the
early seventeenth century, Jesuit Peter Skargaedrtpat Arians (Unitarians) were no different
from Muslims?” According to Wilbur OttomanTurkey often offered “fuller religious liberty tha

Christian Europe, and more than once early Anti&iirans were obliged to go there for refuge.”

26, See. Erdélyi Orszag@hesi Emlékek. 4. 1597-1601. Budapest. 1878. 551 Erdgland the name unitarian was
borrowed from Transylvania by way of Holland, airdtfappeared in English print in 1672-73. Also.des| Morse
Wilbur, Our Unitarian HeritageAn Introduction tothe History of the Unitarian Mawent,The Beacon Press, Boston,
Massachusetts, USA, 1925, Fourth printing, Janigbd, p. 316.

27 Leonard SmithThe Unitarians Blackstone Editions, Providence, Rhode Island 6286cond edition, 2008, 26

28 Earl Morse WilburQOur Unitarian, p. 214, footnote 2
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The Counter Reformation and Unitarian Schools

The Unitarians were, in the larger European petspge a Hungarian-speaking Protestant
minority with radical ideas about the nature ofu¥eand Biblical interpretation. They held true to
their more rational tradition, claiming the relig®tolerance granted to the four recognized faith
communities’®

While under the Turks, The Unitarians sufferegkrimittent oppression at the hands of
Calvinists leadersAfter 1690 the Turks had been expelled from Trarayila and the Catholics
began a new century of steady and more severecpéime in what is now called the Counter
Reformation. The Unitarians were forced to turnraweir school building which they had used
for over a century and a half when the Diet of Bgdwania had ordered the Catholic monastery
schools closed in Kolozsvar. Now after being foroed of their old location by Catholics, the
Unitarians then bought buildings for their schonltbe main square in Kolozsvér, only to have
the Catholics again overtake them. The Hapsbutbdlies under Leopold I. also demanded the
Unitarians surrender the great St. Michael’s Chuncthe square where David had preached to
thousands. The Unitarians had recently restoresl ltige church. They bravely refused. The
Unitarians took a hard stand for their collectiights. A few years later, St.Michael’s burned and
the Unitarian Bishop Almasi sent a desperate meaheir liberal protestant friends in Holland,

the Remonstrants. With the sacrificial supportTednsylvanian Unitarians and strong Dutch

2% Under the Edict of Torda, each recognized chunjbyed religious tolerance and the right to chotbggér own
preacher as a whole community. Individual peoptert have the right to their own personal freedomly as a
whole faith tradition. This right is in sharp ccest to the American right of individual religiougédom granted in
the Bill of Rights in the American Constitution. & right to religious tolerance in the Edict of Talid not parallel to
the modern idea of Human Rights given to each iddal person. Molnar Lehel



24

financial support, the Kolozsvar cathedral wasoest, only to be taken away yet again by military

force in 1716%°

The Unitarian insignia of the snake circling a dove
refers to a passage in the Gospel of Matthew, where
Jesus says, "Be wise as serpents and innocent as
doves." Matthev 10:16. This Unitarian symbol and
motto offers real and necessary guidance for sumyiv
hard times. The crown claims the short period gélo

Unitarian support.

Americans often ask why having Hungarian-languadals was and is so important to
Unitarians in Transylvania. The long struggle wiikopold I. was just one of many times that
powerful hostile authorities challenged the Unéats schools.

Historically, the local ministers were the mostieated person in small villages. This was
the natural person to teach children basic edutatithe community’s mother tongue, not German
or Latin. Unitarians valued reason, science, artsaulture. These liberal ministers were the only
hope for learning for children from the Unitariagtigious minority when public education did not

exist. Over time, as Unitarians were persisteptysecuted, education was and still is a core

30 Earl Morse WilburOur Unitarian Heritage pp.260-261, and Molnar Lehel.
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Unitarian value which is essential to an enlightenifaith based on reason, fairness and
compassiori! Learning, culture, the arts, ethics, and reasewigal when the dominant culture’s
schools only offer repressive perspectives anddardat values. Unity around the liberal Unitarian
tradition was the strongest defense.

A fervent Unitarian faith with a good educatiorvggeople solace and some protection in
a spiritually rich and tightly-knit yet sufferingmmunity.Occasionally the education and science-
loving rational Unitarians enjoyed a few yearseifaf and were able to briefly recover in periods
of relative tolerance. These poor mostly rural $gfiracticed centuries of faithful determination,

resilience, and often felt forced to migrate tcesdénds.

Travels to Holland and London For Education and Sadty

Scholars and those fleeing persecution sometiragsled to Germany and often Holland,
to a tolerant enclave in Leiden, home of an anaimntersity. Like in American colonial times,
the English settlers were often far more rigid apgressive religiously than the Dutch, who
historically lived at the more tolerant crossroatiEurope. This contrast was evident in the liberal
culture of New Amsterdam, which became New York.os®n with John Winthrop’s
Massachusetts Bay was infamous for it's harsh &uwrtulture. In ancient times, eastern
Europeans studied with other foreign students iflddd in the common language of the time,
Latin. Liberal Christian Unitarian ideas based eason and science often traveled to England

through the tolerant Leiden University in Hollaftd.

81 Lérincz Laszlo, Az anyanyelv fontossaga. (The impuetaof mother tongue.) In: Debreceni Szemle. 372809-
411.

32 Szabo Miklés: Az erdélyi unitariusok kulfoldi eggenjarasa 1848-ig. The Transylvanian Unitarians hdwe been
studying abroad until 1848 Keresztény Magv€hristian Sower 1991/ 2. 85-1044



26

European Reformers and the Strangers’ Church in Loron

During the very early Reformation, even before daviTransylvanian debates and as
early as 1550, this migration of dissenting religidoelievers was embodied in the Strangers’
Church in London. Enabled by Polish noble, JohskL,avho held by royal grant an ancient estate
of Augustinian friars, this Strangers’ Church wasd® up of Protestant refugees mostly from the
Netherlands, numbering in the thousands with ntewng migrated looking for safety from the
Pope’s Inquisition.. The Strangers’ Church becathe ‘hursery of religious life that ripened
afterward into various form of free speculation ahssent; and it is held, in particular, to have
been the real fountainhead of English UnitariarisBeveral decades later under Elizabeth, the
Strangers’ Church re-emerged, “such shelter asightmto foreign heresy was denied to
Englishmen in 1573%® All this was less than a decade after the EdicT@fda. Threads of
liberalism persisted in England amid religious digs political power struggles, ethnic strife and
waves of rigid orthodoxy.

John Biddle, the Polish Brethren and the Name Unitdan

Rev. John Biddle in the seventeenth century wasnotalled the “Father of English

Unitarianism.” The label Unitarian was sometimesdugven when he was being jailed for his

beliefs. Biddle became an anti-trinitarian by hienareading of the Bible. Later he read Socinian

33 Joseph Henry AllerAn Historical Sketch of the Unitarian Movemehimperican Church History Series,
The Christian Literature Company, New York. 1894,18. Note: J.H. Allen was the Church History
professor at Harvard Divinity School for the labexif of the 18 century and he was a peer to many of the
Unitarian leaders in Transylvania, Britain and Aroatin this paper. He was an honorary memberef th
Consistory (elected governing board in Kolozsvanm), the Harvard faculty, a friend of many and
corresponded regularly with some of the key playerthis research. In the Forward of this book he
describes himself as a “witness, not an annakiis’letters and papers are at the Archives of thdoker
Harvard Library at Harvard Divinity School, Camlgal Massachusetts, USA. Along with this book, his
letters to Bishop Ferencz J6zsef and John Freaselheavily relied on in this research. Claudiaigliink
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writings and was influenced by the early PolishtBren and their Racovian CatechighOver
several decades Biddle was condemned to deathteelpefor his beliefs, but amazingly never
executed. He did suffer often in terrible prisods. died at the age of forty-three. Biddle never
advocated the Unitarians be separate from a tdl@raglican Christianity. With constant prodding
by the conservatives calling the liberal Christiddsitarians,” the insulting name was eventually
accepted by many T&entury persecuted British Unitariaits.

Early Unitarian contact between the Transylvani@rgish and Americans was usually
among individual people, vague and intermittente @ the first Transylvanians who visited
London may have been Szentivanyi Markos Danielraaldi660 while studying in Holland. Since
liberal English Christians at the time did not siadhe name “Unitarian,” let alone have a national
organization, the nature of Szentivanyi's contagése vague® John McLachlan, a twentieth
century British scholar, describes Szentivanyi M&rianiel as “friendly with John Biddle’s
follower Henry Hedworth, a much-traveled and ledri@ocinian.” Coming to England with
Hungarian Razméan Adam Péter about 1663, Szentivamained teaching there for several years.
These contacts seemed to fall into obscurity bytithe of John Lindsey’s seventeenth century
writings 37

British and Transylvanian ¥7and 18 century travelers and European religious refugees
sometimes shared accounts of Unitarians in Traasydv British historian, Andrew Hill detailed

such contacts, from Paul Best to the Socinian R@i=ll brothers. In the early $2entury, John

34 Leonard SmithThe Unitariansp.63

35 Earl Morse WilburQOur Unitarian Heritage pp. 299-308

36 ibid p. 269 note: He later became Bishop Szentyiva

37 John McLachlan, “Links between Transylvania anidigr Unitarians from the Seventeenth Century Omisdr
Transactions of the Unitarian Historical Sociétp). XVII, No.2, London. July 1980, p. 73. McLachlavas editor
of this journal.
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Kenrick revealed to his fellow English liberal Gitrans more about Transylvanian Unitarians
which he learned from German sources during higjean travel$?

Some British reformers wanted to continue in aaldrbased Church of England, thus
enjoying the state protectiéhThe Church of England over time depended morereads and
legal force and under James I, burned dissentingrdents including the Polish anti-trinitarians’
Racovian Catechism. British religious reformersraacting to the harsh treatment of dissenters
and the Anglican corruption, spawned new “non-canfog” churches, such as the Puritans,
Methodists, Baptists, Presbyterians and Britishtéians who, in turn, had also been influenced
by the Dutch and Eastern European traveling lisefdhder royal authority, some dissenting

religious leaders were burned at the stake. Attiimie the Puritans fled to Hollar{8.

Pilgrims and Puritans Flee to America via Holland
In Britain and later in America, rational libe@hristianity only began to emerge several
centuries later under the name Unitarian. Even uhdesh Church of England and Puritan John
Winthrop’s rule, liberal religious enclaves surve During this era, many of the liberal clergy,
now in both England and America struggled with theligious identity and soundly rejected

being labeled “Unitarian,” which was commonly s@sradical and heretical, and limited to only

38 Andrew Hill, British Unitarian historian, citesehfollowing examples, “Perhaps the very earliestai®d contact
was the Yorkshireman Paul Best who went traveltinghe continent [see Wilbur 2 p. 148]. Until threleof the 18
century much of what was known in the British Iské®ut Transylvanian Unitarians was via Socinidagees from
Poland (e.g. the Crell brothers). See also Theoghiindsey’s references to the Socinus/David deldteeophilus
LindseyAn Historical View(London, 1783) pp.154-5] Much more became knowthen1820s when John Kenrick
[a lecturer at Manchester College, York] went onlsdical to Germany and found far more in Germancas about
Transylvanian Unitarians than in English sources.atéo met a Transylvanian Reformed church stugdbotknew
See also Greenwood and Harris, pp. 38-45

3% Andrea Greenwood and Mark Harf$e Unitarian and Universalist Tradition€ambridge University Press, 2011.
p. 34

40 |bid, p. 35
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a narrow aspect of their theology and enquiringural The label “anti-trinitarian” was eventually
widely accepted among liberals in the early ningfeeentury. Questions about the divinity of
Jesus continuett.

After fleeing to Holland, then to America as rabigs reformers resisting the corruption of
the Church of England, the Puritans establishdteadracy in Boston, Massachusetts. South of
Boston near Plymouth, the Pilgrims settled and waoee tolerant English reformers. The Puritan
harshness and punitive methods under John Winthegoprated a new wave of American protest.
Roger Williams, followed by others, fled Puritarttzarity and went south and founded the more
tolerant state of Rhode Island, the City of Prowitks and the Baptist Church of Ameri¢a.

It is in this more tolerant Rhode Island that teatral player in our research, Anna Eddy
Richmond’s family lived for generations before A" century story begins.

Within the Puritan Congregational Church, antiitarian clergy and politicians, including
the future American President John Adams, pressetblierance of a more liberal theology with
in the established state churféiMore division erupted. “The ‘capture’ of Harvardl@ge by the
liberals in 1805, occurred with the election of HekVare (1764-1845) to the position of Hollis
Professor Divinity.** This election uncovered not only the growing pneseof liberals within the

Congregational (Puritan) Church but also Ware’stéfran leanings.

The Unitarian Controversy in America

41 Greenwood and Harri¥he Unitarian and Universalist Traditionp, 54

42 JH Allen,An Historical Sketchp.172

43 John A. Buehrens, Universalists and Unitarian&nrerica, Skinner House Books, Boston, Massachy2etts.
P.22

44 Greenwood and Harrighe UU,p. 58



30

Tensions reached a breaking point when Jedidiailsé&/an ardent Yale-educated Calvinist
in 1815 published a hostile tract titled “Ameriddnitarianism.” Morse “outed” the liberal anti-
trinitarian unitarians in Boston by including thiae testimony of the well-known British Unitarian,
Theophilus Lindsey (1723-1808) had said that hglted in how widespread Unitarianism had
become in America.” Lindsey had started the UrataiChurch at Essex Street, the first openly
“Unitarian” congregation. Morse emphasized the @nes of Unitarianism in America with
Lindsey's additional comment that he, Lindsey, Haekn corresponding with well-known
American Unitarian clergy for many yedfs.The infamous Unitarian Controversy was sparked
and ultimately resulted in a schism within the Qaggtional Church, the Puritan Massachusetts
“order.”

The organized launch of American Unitarianism legdh a “reluctant” leader of Boston
anti-trinitarian clergy*® William Ellery Channing, often considered the Fattof American
Unitarianism proclaimed the “new” faith in 1819 Baltimore, Maryland. Just north of the
American capital, Washington, D.C., Baltimore wastle far outskirts of both the Bostonians’
influence: Winthrop’s Calvinist Congregational Ctlurand the emerging Unitarians still within
Congregational Churches . Channing presentednaosetitled simply, “Unitarian Christianity,”
at the ordination of Jared Sparks. Channing desdrébfaith based on scripture seen in the light
of reason. The sermon was immediately printedtnac and was widely circulated by Unitarian
ministers traveling home to Boston after the ordoma This controversial Channing sermon
became one of the most popular tracts of the tite.en shook the walls of old Puritan Calvinist

churches in BostofY.

45 Buehrens, U and U, p.22-25.
46 |bid. p.33
47 |bid. p.28
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About this time, after persistently being calleditdrians, as opposed to Trinitarians and
being identified with the non-conforming Protesganthe name Unitarian was reluctantly
embraced in 18century England® In 1825 the name Unitarian was formalized whemttéonal

British and Foreign Unitarian Association formed.

English Socinian Unitarianism Comes to America withPriestley

Boston Unitarians were mostly Arians who held thegus was less than God, but more
than a “mere man.” They were reluctant to embraeentore radical English Socinian theology
and ministry of a Unitarian religious refugee, RBv. Joseph Priestley (1733-1804). The beloved
British Unitarian preacher and scientist had hgoeat influence on Theophilus Lindsey. Priestley
fled an angry mob when his Birmingham, England hdateoratory and chapel burned. Priestley
was a close friend of Thomas Jefferson and Benj&manklin. His views of Jesus as fully human,
influenced Jefferson and Franklin and were a madéeal position than the Bostonians. William
Ellery Channing at the time “characterized himsaslan ‘independent Christian’ noting ‘I am little
of a Unitarian’ and have ‘little sympathy with tegstem of Priestley.”

American President Thomas Jefferson, who declioedall himself a Unitarian, was

heavily influenced by “the great apostle,” Josephd@ey. The English preacher scientist’s views

“8 Note: From Andrew Hill, “Use of the Unitarian nanténder the 1698 Blasphemy Act it was illegal tabénitarian
in England. This prohibition was removed in 1813thy Trinity Act. However because of litigationtime English
courts — brought by orthodox non-conformist Chaiss - there was a reluctance to call a church/dttapgregation
Unitarian. The litigation known as ‘The Lady Hewlegse’ went through all stages of the English cotght up to
the supreme court (at the time the House of Londigh ruled that a person cannot leave money tcesioimg which
was illegal at the time he or she made the beriefadn 1713 when Lady Sarah Hewley's benefactias vnade
Unitarianism was illegal in English law. So Unitans lost their right to her money. One result &f tias that calling
a place of worship Unitarian was frequently avoidettnce the B&FUA (the British and Foreign Unitaria
Association) was an association of individuals.”
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also influenced the Washington, DC congregatiopaditician and future President John Quincy
Adams.

South of New England, Priestley inspired Unitarcdirches throughout the mid-Atlantic
region with a transplanted Socinian (Jesus as fulinan) theology. Priestley’s Philadelphia
church was the first Unitarian Church in Americalii96, even before the Boston churches
claimed the Unitarian name. Joseph Priestley greatpanded Unitarian American development.
In the Boston as the even more radical Transcealiemtof Ralph Waldo Emerson was emerging
some, including Henry Ware Jr (1794-1843), congidd?riestly a father of the liberal Unitarian
movement in the United States. Unitarian variatiansl innovation thrived in the fledgling
American democracy.

American Unitarianism arose from these two deeptsroin Massachusetts and
Pennsylvania*?

Unitarians in Transylvania, Britain and Americadhim a “father” in their origins. One
has to wonder, where were the Unitarian motherthénmore ancient times? Yes, the young
Transylvanian prince who issued the Edict of Todith have a very influential, powerful and
liberal mother in Queen Isabella. Earlier scholgrsteems to imply such early mothers are
exceptions among many “great men.” As historianthetwenty-first century are finding, many
women were often unrecognized leaders and havaéoybé uncovered. More early Unitarian
“Mothers” may well be found with further inquiry.

Here we focus on the story of three named Unitamavements that have learned to both
adapt and survive into our time: the British Unaas, the Hungarian Unitarians, and the American

Unitarian Universalists. Though all these faith coumities eventually called themselves

4 Andrea Greenwood and Mark Harris, p. 10, and 51-62
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Unitarians, until the early fcentury, the Transylvanian Hungarian Unitariansenvmostly
strangers to the English-speaking world. Sincer ttoeinding in 1568, the Hungarian Unitarians

were virtually unknown, or remembered by the W&hts isolation ended in the #&entury.

The Transylvanians Have Been There All Along, The Btish Reconnect

Interestingly, Transylvanian Unitarian historiamou@cs Sandor, poses that this lack of
international awareness may have been true forisffngpeakers’ knowledge of Transylvanians
Unitarians. Perhaps the reverse is not trué® déntury Hungarian-speaking Unitarians were
probably aware of the Stranger’s Church in Londaséd on the travels and writings of Jacobus
Palaeologus (1520-1585) who was part of David Fesenircle of reformers in Kolozsvar.
According to Kovacs in his unpublished paper,

In 1570 Palaeologus wrote a refutation of thé byilwhich Pope Pius V
excommunicated Elizabeth | of England. In thisutafion Elizabeth’s England is praised
as the country of tolerance. In his dedicatorteteaddressed to the Queen, Palaeologus
underlined that he had always sympathized withBhglish; therefore he thought it was
his duty to defend the Queen against the exconmeatian of Pius V.

The Transylvanian Unitarians might have known stiimg about the leaders and
activity of the Strangers Church in London andythedoubtedly were sympathizers of
Elizabeth £°
In 1821 the emerging and curious British Unitasiaeached out to unnamed European

Unitarians in Transylvania. Apparently these"X&ntury British had forgotten the 1@entury

Transylvanian visitor who had taught in London avas in contact with Biddle’s followers. The

Secretary of the Unitarian Fund (which later exhih become the British and Foreign Unitarian

50 Kovacs Sandor, “Outrageous Engravings” note: Filarnmatory anti-trinitarian engravings Kovacs désed
later in his paper are also described in Earl Md¥&bur's Our Unitarian Heritage
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Association), W.J. FoX! wrote a letter in Latin that was addressed td‘Brefessor of Socinian
Theology at Clausenburg” (now Kolozsvar/Cluj NapoRamania)>? This Latin missive was
titled, according to eminent American historian |BMorse Wilbur (1866-1956)The Unitarians
in England: Their Faith, Historyand Present ConditioBriefly Set Forti?3 The letter found its
way to the Unitarians in Transylvania. Wilbur cheterized the Transylvanians’ response. “It was
like receiving powerful reinforcements at the ericaorzague but long and exhausting fight. An
answer was sent in due time and communicationsdagtihe two countries has been kept up ever
since.’®

“By an extraordinary coincidence,” just a few yeater, the American Unitarian and the
British and Foreign Unitarian Association were leloed on the same day, over two and a half
centuries after the Edict of Torda. The British afihericans both founded their national
organizations on May 26, 1825With their long centralized organization centgram the Bishop
and the Consistory, Transylvanian institutional cmmications and memory was carefully
tended. The younger British and American Unitariahurches and clergy connected
internationally through individual relations whiakually did not get passed on. Now the leaders
of the three Unitarian national communities coukl/elop three-way international Unitarian

relations. Long-term connections could be carriednto the future and possibly remembered.

51 Kovacs Sandor, Angolszasz—magyar unitarius éraétkek a 19. szazadban. Erdélyi Tudomanyos FUz26ek.
"Hungarian Unitarian Relations with English SpeakiDissenters (Unitarians) from the fl&entury to the
1920’s,”unpublished lecture in English delivered Mountain Desert Annual District Meeting, UUA. Dety
Colorado 2014

52 Unitariorum in Anglia Fidei. Historiae, et statuggesentis brevis exposifbhe text in ET can be found in
Transactions of the Unitarian Historical Societ8: 3 (April 2005) and 23:4 (April 2006).

53 Wilbur, Our Unitarian Heritage 1925. P.270

54 Kovacs Sandor: Angolszasz—magyar unitarius ériétkek a 19. szazadban. Erdélyi Tudomanyos Fiiz26ek.
English and Hungarian Unitarian Relations in th& C&ntury. Kolozsvar, 2011. 18-30. Unpublished igl&.

55 Earl Morse WilburQOur Unitarian History,p.420.
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Individualistic Americans in Flux as a Transylvarian Visits

The British were already in touch with the Trangylians in 1825. After founding their
national organization in 1825, the Americans tolmkaest fifty years®® to develop correspondence
with. the Transylvanian¥. The AUA originally was a group of individual adtinitarians
determined to spread the word of Unitarianism thhotracts, long essays explaining the reasons
and positions about religious ideas. Many Americkamgy were reluctant to truly embrace a
central Unitarian organization and were suspiciofisveakening the authority of the local
congregation and individual. Even the revered \htliEllery Channing declined being the first
president because he was uncomfortable with aalesganizatior?® Some clergy preferred to
spend their resources fighting social ills suchsksery and poverty. Individualism, such an
American trait was observed a century after thes18PA founding in 1925 by Unitarian Earl
Morse Wilbur in his epi©ur Unitarian Heritage>®

Such a radically individualistic American qualisyin stark contrast to the practice of the
British and especially the Transylvanian Unitari@hurches. The Transylvanian Unitarians
reached out to these new British and American®natiorganizations when one of their young
leaders travelled abroad in 1831, B6loni Farkasd8an A liberal-thinking Count Béldi Ferenc
had invited the young and brilliant Farkas to acpany him on his travels to Europe, Britain and

America®® From the Transylvanian “lower nobility,” BoloniaFkas Sandor was a progressive

56 “The Unitarians of Hungary,Monthly Journal of the American Unitarian Assoaiatj\VVol.19. 1868. p. 423.

57 Charles Lowe, Secretary of the Executive Committethe A.U.A., in a letter to the Bishop and Membef the
Unitarian Consistory of Hungary, July 4, 18&8onthly Journal of the American Unitarian Associetj

Vol.19. 1868, p.427

58 Greenwood and Harrighe UU,p. 61.

59 Earl Morse WilburQur Unitarian...p. 429-32

80 B5loni Farkas SandpForward, May 15, 1833lourney in North Americaeprinted by permission of the American
Philosophical Society made possible by John Gibpdmserican Unitarian Universalist Minister and frae of
Transylvania, “honoring the transforming power d§pmage,” 2014
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activist committed to enlightenment ideas of deraogrand freedom. Farkas was also a member
of the Consistory, the HUC “board of directors.” Mest likely had the role of accredited diplomat
of the Transylvanian Unitarian Churc#.In pursuing his hope to see how ideas of democracy
were brought to life, they traveled to France, GBxr#tain and the USA. In Britain, Farkas wrote
the Transylvanian Unitarian history for the Britisthe wrote in Latin which Farkas could better

understand, rather than in the difficult languafjthe British Unitarian§?

Boloni Farkas Sandor Portrait, now hanging in tmtétian Consistory Room, Kolozsvar.
While touring the United States, B6loni Farkas @&arvisited much of the eastern half of

America. His personal account revealed a younglistevho was smitten by American freedom.

61 Kovacs Sandor, “Hungarian Unitarian Relations whhglish Speaking Dissenters (Unitarians) from 1168
Century to the 1920'’s,” unpublished lecture in Estydelivered at Mountain Desert District Annualéifag, UUA.
Denver, Colorado 2014

62 About Boloni Farkas’ visit in England see Kovacan8or: Angolszasz—magyar unitarius érintkezésel@.a 1
szdzadban. Erdélyi Tudomanyos Fuzetel. 269. Engligh Hungarian Unitarian Relations in the 19th @ent
Kolozsvar, 2011.42—-49.
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He visited schools, legislatures, asylums andaikety of civic institutions to see how democracy
was working for common people. The purpose of hpwas to bring home to the Hungarian
people what he learnédin the words of Kovacs Sandor, Associate Profestoinitarian Church
History at the Theological Institute in Kolozs\ér,

Alexander Farkas’s book compares the young Amerifsanocracy with the degenerated
social life from his own country. He experiencexd the first time how constitutional
democracy changed life on the American continBiat.wonder he highly admired his
idols: Benjamin Franklin, Thomas Paine, Thomagisbn, and George Washington. His
book contains the very first Hungarian translatdérthe Declaration of Independence. It
is almost natural that the volume soon becamad&i a bestseller.

Although Farkas’ book was almost instantly popular Hungary, it was not
contemporaneously translated into English, withHlsegarian language being very difficult and
little-known outside of Hungary. Consequently, &tilFarkas Sandor’s travels and his book were
virtually unknown and apparently not rememberetheaUnited States and Britain.

Ironically, the travels of an enlightened Frencfstacrat, became very well-known.
According Theodore and Helen Benedek Schoenman,adhed and wrote the introduction to
the later English translation of Farkas’ book, Adexle Tocqueville “recognized both the
advantages and disadvantages of the new social ar@ated by the American political
system...(and his) belief in the intellectual supreynaf the elite was unshakef?.”

Tocqueville, unwittingly crossed paths with FarkasMassachusetts while both were
visiting the Charlestown prison. The Farkas baolp$y notes, “Here we met two emissaries from

France whom their government sent here to studptherican prison system and its adoptability

in France.® Farkas did not note the Frenchmen’s names. Thg&tian did give several pages

63 Farkas Journey.., Foreword

64 Kovacs Sandor, “Hungarian Unitarian Relations...”

% Theodore and Helen Benedek Schoenman, editorsamslators, in Introduction to Boloni Farkas Samdourney
in North America2014, pp 1-2

56 BGloni Farkas Sandodpurneyp. 140-143.
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of details about the workings of the prison frormighing of the cells to the system of ringing
bells. The Frenchman was Alexis de Tocqueville. &oount of this crossing of paths was
mentioned by Tocqueville. Both went on to publishoks of their American travels, one in
Hungarian and the other in French. In hindsighg, Hfungarian Revolution occurred only about
fifteen years after Farkas published his book inoKsvar. The French Revolution was a half
century after the meeting at the Charlestown prison

De Tocqueville publishe®e la Democratie en Ameriqua 1835. A year earlier, the
Farkas book was published in 1834 in Kolozs%amocqueville’s work enjoyed great popularity
world-wide and even now is considered a classily @ark of sociology and political scienég.

On November 14, 1831 at Harvard University, Boleaikas Sandor met Henry Ware. Jr.,
a noted Harvard Unitarian professor and Secrethtiieonew American Unitarian Association.
Ware was the son of the first dean of Harvard Diyirschool whose appointment was so
controversial. One can only wonder the naturdisfineeting. Did they communicate in English?
Farkas mentions a letter of “recommendation.” Tathar of the letter is not mentioned. Farkas
gave a description of a tour Ware, Jr. gave thEarkas’ description was more like an inventory:
Harvard founded in 1638 by a minister named Harva0¢D0O0 books in the library, eight separate
buildings, “beautiful tree-lined lanes,” 400 stutkernrolled. “The last building is the Unitarian
Theological Seminary and Church where twice evempday the youth receive instruction.
Although the majority of the professors are Undarithe college at Cambridge is not a Unitarian
one, but a state and people’s college where nsaakgion is considered and all can study without
discrimination.” Farkas wrote a very insightful deption of how Harvard handled this non-

denominational approach which | commend to thos®s about this topic. After lunch at the

87 Farkas Journey p.141
58 Alexis de Tocquevillewww.wikipedia.org
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home of the old vice-governor Winthrop, Farkas obse that the luxurious table was equal to
“any European aristocrat...the comfort and luxurieat taccumulated wealth can afford will
undermine republican principles and sooner or latlead to a moneyed aristocragy.

Henry Ware, Jr. later attempted to correspond Wwétkas in Kolozsvar. A colleague of
Farkas sent it on to Fark&swho may have then been embroiled in the Hungd&Rievolution at
the time. Unfortunately, Henry Ware never receigacanswer?

Generally, Farkas was entranced by American tifellfrom the perspective of coming
from a poor and oppressive society. In Marylanelwas saddened to see how America was
flawed. He saw black slaves working the fields #ranotice advertising a slave auction posted
at alocal inn. “I felt as if an icy hand had toedmy heart...| sighed in sorrow?His enthusiasm
was tempered with this reality, but American deraticrinspiration burned in him from his
travels.

Disruption: Revolution in Hungary, Civil War in Ame rica

The mid nineteenth century was a time when Tramsyan, American and British
Unitarians were publicly and privately living andffering their liberal values. Unitarian leaders
were active in fighting for justice and democraeythe Hungarian Revolution of 1848 and in the
American Civil War. The British were supportingetfiransylvanian in yet another struggle for
religious tolerance.

Farkas returned to Transylvania and wrote of hosigd-breaking American observations
in his Hungarian-language booBpurney in North AmericaThis book sparked a surge of

Hungarian democratic hopes especially among Uaitariin a still almost medieval eastern

69 FarkasJourney p.150-154

70 Kovacs Sandor,”Unitarian Relations...”

1 Letter from Consistory to AUA, 1868. p.425
72 B6loni Farkas Sandodpurneyp. 248.
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Europe. In just over a decade the dream of dempaad religious freedom erupted in the
Hungarian Revolution of 1848, known by UnitariansTiransylvania as the Hungarian War of
Independence against the Hapsburg Empire in Viéhna.

Many Unitarian leaders in the Consistory werevagts in the revolution. Jakab Elek, a
Unitarian archivist at the time, had served in Kitk's cavalry in twenty-three engagemerits.
Kossuth Lajos was a lawyer and one of the moreahtiungarian revolutionary leaders.

Boloni Farkas Sandor’s bookourney in North Americanfluenced Kossuth. In fact, Farkas was
among these younger radicals and was the onlaweltin Americal®

The imperialist Catholic Hapsburg rulers deciivarushed the revolution, especially the
hopes of the democracy-loving Hungarian Unitarid®g.1850, Farkas’ hope of revolutionary
democracy was completely demolished in Hungarypn@lwith the dreams of many liberal
Unitarians in Transylvania. Farkas’ book was bahered almost all copies destroyed. He became
very discouraged, indigent and died young of tulllesis. His book is still little-known in the
west, and remembered now in Transylvania only lplses, mostly Unitarian¥.

Ware did not receive an answer to his lettersatds’’ Around this time, a contemporary
British leader, John Fretwell (1832-1909), mentwne a letter to Harvard Divinity School

Professor J.H. Allen that a book had been publishd@31 about B6loni Farkas Sandor, and his

73 Erdd Janos, “A Brief History of the Unitarian Church?/1p.13. Inner Renewal of the Church, (available in
Hungarian and English)yww.unitarius.orgwww.unitarius.hu/English

74 Joseph Henry AllenAn Historical Sketchyp, 101, footnote 3.

> Theodore and Helen Benedek Schoenman, Intrody@i@d11, in Boloni Farkas Sanddourney in North America
76 Molnar Lehel, HUC Archivist

T HUC Consistory to AUA, 1868. p. 425
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travels, but he had never seen it or knew of itstemts’® American Earl Morse Wilbdf cites
only a vague knowledge of the Farkas visits inll®85 Unitarian history. Although Farkas visited
leaders in both countries after they had first oiged, only the British were able to remember
Farkas’ visit and later maintain correspondencda whe Transylvanians. Over time, Americans
seemed to not remember their first encounter witim3ylvania when Boloni Farkas Sandor came
to visit America.

Strangely, two different American English versiarfsTravels in North Americavere
published in the 1970’s, a century and a half aftter Hungarian-language Farkas book was
published it in Transylvani& One version had been censored by the Commuriststher was
original. These versions have since both gone bptiot. John Gibbons, an American Unitarian
Universalist minister and friend of Transylvaniay honoring the power of pilgrimage,” arranged

to have an English translation of the original tegublished in 2012

Hapsburgs Again Overreach In Kolozsvar,
Transylvanian and British Unitarians Resist
After the defeat of the Hungarian uprising andthas Civil War tension was rising in

America, a British Unitarian who studied under J&temrick at York College, John Paget (1808-

8 John Fretwell, a British Unitarian lay leader angsiness man in 1831 mentions a book publishedoiozévar
which he had heard and of which he had never seepy which tells of Transylvanian Farkas Alexarslgravels ,
Christian Reformer, vol 13 p. 374, as cited in pt&mber 1908 letter to JH Allen, bMS 500/9 (12)dAwer Harvard
library, Harvard Divinity School, Cambridge, MA

7 Wilbur, “The Transylvanian brethren (unnamed) lretgavisit , where they were most gladly receivedew years
later two of them went to America..., p.270

80 Kovacs Sandor, “Hungarian Unitarian Relations...”

81 Alexander Boloni Farkaslourney in North America (Kolozsvar, 183#anslated and edited by Theodore and
Helen Benedek Schoeonman (publisher),copyright 18y 7the American Philosophical Society. Republished
privately by John Gibbons in 2014 with the perndasof the American Philosophical Society. ISBN %&3-643-
217-0. Copies are available. Email contact Johrb&ibk: fp-johng@verizon.net
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1892) joined with local Unitarians when the VienHapsburgs again tried to shut down the
Transylvanian Unitarians and their schools. JohgePhad married a wealthy Hungarian noble
woman and lived in Transylvania most of his adif#t inanaging their estate. Paget was from a
prominent Unitarian family and was an English exripaloyal to the Revolution. He and his wife
suffered in exile in England during the conflictdaimad recently returned to their Transylvanian
home?®?

The Vienna government was then trying to forceTttansylvanian Hungarians, including
the Unitarians, to change their language of insimadrom Hungarian to German. This overreach
compelled the Unitarians to again stand up forrtleeimmunity’s shared right to religious
tolerance. To keep their mother tongue, the battdea Unitarians had to demonstrate the same
standards as schools run by the Hapsburgs, a xpgnsive proposition.

Most Unitarians at the time were modest farmeis lared in rural villages. With huge
determination and sacrifice, Unitarians as a Chuath individually then gathered all available
money and even mortgaged their personal and sipappérty. Still it was not enough to appease
Vienna.

In 1858 John Paget organized a substantial gifhfthe British which, along with major
local sacrifice, helped save the Transylvanian Gmand their schools from near fatal Hapsburg
strangulation. The successful effort to desperatdly all resources to save the Unitarian schools
and church reawakened a deeper commitment to chamdhlanguage in the Transylvanian

Unitarian community® John Paget lived the remainder of his life in Bydwania. According to

82 David L. Wykes, “John Paget, M.D. of Transylvahifitansactions of the Unitarian Historical Society,

vol. XVII, no. 2. P. 54 (July,1980)

83 Erdd JAnos, Hungarian Unitarian Church, Church HistBgction 13 Fight Against the Church and Schoadkcks
of Absolutism, p. 13-4, in Hungarian and Englighyw.unitarius.orgvww.unitarius.hu/English
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Paget’s English obituary, he “was always on thestab side,” and he gave them (Transylvanian
Unitarians) most valuable help with his counsel hisdpurse 2

The British and Transylvanians were reconnecteouthh their united efforts to save the
Transylvanian schools. Darwin’s theory of evolutiwas stirring Unitarians’ embrace of science
with religion. In addition, in Britain, the paggaof two centuries of complicated laws developing
religious freedom was completed with the Dissen@rapels Act in 1844, according to Andrew
Hill. 8

Civil War Tragedy Unites American Liberals

For the Americans, the Civil War forced Unitaridnsrespond to massive death tolls on
the battlefield. Many ministers served as chaplams$fathers and sons were going to war. Recent
science called for better sanitary and medical isesvrequiring a united response. Strong
disagreements over slavery arose in Unitarian Gtasic In Boston, with wealthy merchants in
the Federal Street Unitarian Church, the Rev. ®filiEllery Channing was reluctant to express
his anti-slavery views. Prominent parishionersdbered to “nail the pew doors shut” rather than
host the funeral Channing planned for the actafistlitionist Karl Follen. Channing stepped down
from his preaching responsibilities rather than plynAmong others, Unitarian abolitionist Lydia
Marie Child convinced Channing to speak out whewhate, “| have been silent too long?

Some Unitarians took more radical steps to endesjaby forcing confrontation. Rev.

Thomas Wentworth Higginson, Dr. Samuel Gridley Hoavel Rev. Theodore Parker, among

84 paget obituary, 1892 Inquirer, Dr. Williams Libyatondon

85 The liberalizing British reforms were somewhat wointed as described by Andrew Hill. The 1813 Tisinhct
which repealed the 1689 Blasphemy Act according/tiich Anti-Trinitarianism was illegal. There theallbws a
series of complicated legal cases up to 1844 aredDissenters Chapels Act [see Frank SchulBlasphemous and
Wicked: theUnitarian struggle for equality 1813-184#arris Manchester College, Oxford 1997)] On ttieeo hand
orthodox dissent was legitimized by the 1689 TdiersAct.
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others joined forces to financially support theyfiand radical John Brown’s attempt to capture
the arsenal and start a slave insurrection at Harperry in 1859. Supportive and controversial,
the group was called the “Secret Six.” The Virgingad is often considered a tipping point in
launching America’s Civil Wa#’

Unitarian historian and Harvard professor Josephrid Allen himself felt the trauma of
this war, “the former doctrinal issues had beengeiely overshadowed and dwarfed by the one
great tragedy of the Civil Waf® The theological controversies, and even the resbatp
divisions between Channing Unitarians and Emers@mscendentalists lost traction in light of
the needs of a country at war with itself. The Qidtarian fear of large organizations gave way to
the need and power of a common effort.

Henry Bellows led a new Sanitary Commission cgliom a broad-based effort to reduce
disease using new scientific discoveries such asirtportance of clean water to prevent
epidemics. Dr. Bellows, a Unitarian minister wentto be President of the AUA, finally a growing
organization. With Channing’s death before the IGIVar, the voice of reason and understanding
became Dr. Frederic Hedge who was both a Europearet scholar and a powerful voice of
tolerance and inclusion. He was able to capturénfgand values in memorable phrases, such as
“A movement is strong by what it includes, an oiigemby what it excludes®® Hedge will return

After extreme suffering and loss in both the fhileungarian Revolution (1848) and the
American Civil War (1861-1865) the Kolozsvar Unigars and their religious sisters and brothers
in America had a hard-earned era of slow recovefyfledgling convergence of enlightenment

values emerged as Unitarians in all three counwexe influenced by Darwin’s new theory of

87 John Buehrens) and U,p.87-89
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evolution, and social and educational reform eatingd political and economic peace and tolerance

came to America, Transylvania and Britain.

Likely the First Direct Letters Between the Americans and Transylvanians, A Surprise!

In 1868, the Executive Committee of theAAWas surprised to receive a letter from the
Unitarian Consistory in Kolozsvar. The exact dateunknown. This letter, delivered via the
American Unitarian missionary returning from Ind@harles H.A. Dall, “awakened” or more
accurately for the Americans unkn¥imgly reawakened the contact Boloni Farkas Sanddr h
made with Henry Ware, Jr over a quarter of a cgnibefore. The long and surprising letter the
Consistory wrote to the American Unitarian Assaoiaincluded these words:

It is now our hope and pleasant duty to renewfouner intercourse. The works of your
eminent men, among them Dr. Channing and TheoBarker, are read with pleasure
here; and these move our hearts toward you integedn and cordial affection. As
Unitarian Christians, we especially congratulate gn the liberation of your four million
slaves. We thank God for your early protest, &#®@y, against the great national sin....
The day may come when we, too, will be able towsmoore palpable results of our
endeavors to establish a pure gospel; though thpgdime we have been obliged largely
to confine our efforts to self-defense...In 1848thwihe agitation that then prevailed,
there arose in our hearts the hope of a betterduOur exultation was short...it has been
followed by a sad period of decline, under thecéigas of absolutism. Just now our
horizon brightens. At least, we have a nationalegoment...\We beg you not to forget
that you have brethren in Hungary*..
Clearly, the Transylvanians were delighted thal’®#avels allowed them to securely
reconnect with America. They were keenly awarelavery’s blight on human rights. Bo6loni
Farkas Sandor’s vivid description of when “icy haridlavery touched my heart,” lived on from

over three decades earlier. It is noteworthy thatHungarian Unitarians specifically mentioned

“your protest as a body, against the great natisimal The Transylvanians shared a united moral

%1 “The Unitarians of Hungary,The Monthly Journal of the American Unitarian Asation, vol 19,1868, pp 423-7
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commitment with the Americans. They expressed ssltfeat their own persecution precluded
their ability to do more social justice work. Thegre hampered by the necessary obligation “to
confine our efforts to self-defense.” The Transylaa plea to be remembered by their American
Unitarian brethren is powerful and poignant.

Ironically, shortly before the American Unitariakisew of this friendly letter from the
Consistory, Charles Lowe, Secretary of the AUA, haidten an outreaching letter to the Bishop
and Consistory in Kolozsvar. This letter from Aneariwas written in the Hungarian langudge.
On July 4, 1868, the Executive Committee in Bostoended their congratulations on the
Hungarian Unitarians’ 300anniversary of the Edict of Torda,

To us, in this young republic, the period of thremdred years seems to represent a vast

epoch... But it is not mere antiquity which makesirybistory so interesting to us. We

remember, besides with rejoicing, that long agaryBhurch possessed equal political
rights with other established, having secured ghate and recognition which in other

nations are even now denied to the Unitarian nanvéhen we contemplate these (more
recent times your liberties have been assailed),racall your earnest adherence to your
cherished faith, our own trials seem small, andfeet impelled to more earnest effort

than we have yet made.

The American Executive Committee went on to recogrthe importance of early
European Unitarian writings such as the PolishiBegt. “The ‘Fratres Poloni’ still have a place
in our libraries among the most valued of our thgalal treatises.”

One has to wonder, did these Americans have thetegs from the Polish Brethren from
the days of their early ¥6and 1% migration as liberal dissidents fleeing Englishatyny? Did

they hold these documents as precious sacred &wds while the Boston Puritans were

persecuting some as liberals within the CalvinistitBn Church? Perhaps the Polish Socinian

92 Kovacs Sandor, Hungarian Relations
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writings had been imported more recently from BhitUnitarians to their American sympathizers.
Or the writings could have come from both sourcésother mystery, an enigma to be solved.

The British Unitarians went on in their letter,rfd we shall be glad if we can make some
return for what we have thus received by sendingthe thoughts of our own best writers” such
as Dr. Channing. The Americans then went on torafteeh American Unitarian writings “in
Hungarian, German and Hebrew, if that would beulse¥Whatever may be done in this direction,
there is no hesitation to the heartiness of théetjng.*

The American offer to translate Channing’s writintp English was a generous gift.
The Transylvanians mentioned Channing’s and Pdrigitngs in their letter. It seems that the
Americans had not yet received the Consistoryteietnterestingly, neither did the Americans
acknowledge the 1831 Ware/Farkas meeting at Harvaod did they mention the lack of a
Transylvanian response. The Consistory in Kolozswathe other hand, alluded both to the 1831
Harvard meeting and their lack of response. TheAAXecutive Committee may have had no
awareness of the 1831 American/Transylvanian War&#s passing connection, nor a letter they
were about the receive.. Perhaps they had noégeived the Transylvanian Consistory’s outreach
letter. Most likely, the British had shared with Aritans the upcoming 300th Anniversary of the
Edict of Torda in 1868. Despite all this intriguke simultaneous crossing of these two letters
may have been coincidental, or perhaps, a refleaifca deeper confluence of Unitarian hearts
and minds and better postal services.

Bishop Ferencz and William Ellery Channing
During this era, Transylvanian and American Umatiaism shared a very similar theology,

as evidenced with William Ellery Channing’s inflieenand popularity on both continents. Why

% ibid
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was Channing so important to the Transylvaniang® iBhanother question to pursue. As Ralph
Waldo Emerson’s shocking American religious innawatgained increasing influence in
America, this theological convergence proved terapoover the next centuries.

A young Transylvanian minister who was trainedhbiot Kolozsvar and Oxford, Ferencz
Jézsef was a member of the Consistory writing theva letter to the Americans. When he was a
ministerial student he was one of the first to gtudEngland. The British funded a new program,
promoted byEdward Tagart who in 1858 visited Transylvatti@nnually the British supported
one student in ministerial study at the Unitariaandhester College. With a wider world-view and
English language skills, Ferencz returned to Kaldzsnd soon was chosen to become Bishop.
This scholarship supported by the British, over years, created an English-speaking pool of
Transylvanian Unitarians who were pivotal in enadlielations with the English-speaking world.

With a growing circle of clergy comfortable witbnglish and a new bishop, Ferencz
Jozsef was eager to strengthen ties with otheradaits in the world. A door was opening to a
Unitarian future strengthened by peace, hard lesaod hop&® The shining light of American
democracy and tolerance so powerfully describeddkes before by Boloni Farkas Sandor to the
Hungarian-speaking world, was galvanized by theddwian Revolution and the American Civil
War. Even as Emerson’s innovative ideas were emgrdgthanning’s writings articulated a
hopeful and shared view of liberal ChristianityTiransylvania, Britain and America.

We have learned how Mrs. Richmond’s portrait cémiEransylvania. We still don’t know
why. In Part Two, our remaining questions about \whg how Mrs. Richmond opened her purse

to strangers will be explored. Who was John Frd®adbw and why was Mr. Fretwell, the English

9 Kovacs Sandor: Angolszasz—magyar unitarius érirétkek a 19. szazadban. Erdélyi Tudomanyos Fiiz26ek.
English and Hungarian Unitarian Relations in théh1®entury. Kolozsvar, 2011. 62—-65, 71-79.
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Businessman, a key player in this connection? Wiaatthe Bishop’s role? And finally, what did
Anna’s gift reveal about her, her family and frisndnd Unitarianism? And the bigger questions
to ask are what does Anna teach us about our shatadtoday and going into a challenging
future? We will find some answers in Bishops Feré&ncorrespondence files in Kolozsvar. For
some answers we will turn to the Rhode Island Hisab Society, and the First Unitarian Church
and Brown University in Providence. We also wilirtdo the archives at Harvard Divinity School
in Boston and on to the Dr. Williams Library in Ladon. As of this moment, some answers may
remain a Unitarian enigma.

“We beg you not to forget, that you have brethireHungary;”

“Mrs. Richmond, the Bishop and the English Bussmean: Transylvanian, American and

English Enigmas” will continue in Part Two.



